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Preface

The 48th annual Meeting of the Permanent International Altaistic Conference,
the was held at the Center for International Cooperation “Olimpiets” in the out-
skirts of Moscow, Russia, from the 10 to the 15 of July, 2005. The first-ever
PIAC Meeting in Russia was held by the Institute of Oriental Studies of the Rus-
sian Academy of Sciences, the Director of which Rostislav R. Rybakov was the
President of the 48th Meeting.

73 specialists, who represented Canada, Czechia, China, Estonia, Germany,
Hungary, Italy, Japan, Romania, Russia, Turkey and the U.S.A., took part in the
conference. 54 papers were read in 20 sessions. The general theme of the 48th
Meeting of the PIAC was “Klinship in the Altaic World.” Most papers presented
at the conference, were dedicated to this theme.

The participants of the conference had an excursion by bus to Moscow where
they visited the State Historical Museum of Russia and were present at the open-
ing ceremony of the exhibition of Oriental Books in the State Library of Foreign
Literature. They also had a boat trip on the Moskva River.

The Secretary General of the PIAC, Professor Denis Sinor, was awarded the
rank of “Honorary Professor” presented to him by the Academic Council of the
Institute of Oriental Studies, RAS.

The Indiana University Award for Altaic Studies went to Professor Sergei
Klyashtorny, the head of the Department of Turkic and Mongolian Studies of
the St.-Petersburg Branch of the Institute of Oriental Studies.

The organizers of the 48th Meeting of the PIAC were financially supported
by the Russian Academy of Sciences and the Russian Foundation for Humani-
ties. The conference itself was carried out thanks to the active participation of
the members of the Institute of Oriental Studies — Dr. Ilya Zaitsev, Dr. Tatiana
Pang, Dr. Edward Efimov, Dr. Zoya Anaiban, Galina Kuznetsova and others.
We express special thanks to Dr. Zoya Shalyapina, Professor Anna Dybo, Pro-
fessor Dr. Barbara Kellner-Heinkele, Dr. Tamara Pogibenko, Dr. Charles Carl-
son and Dr. Alexander Kostyrkin who helped to prepare this volume for publica-
tion.

We are thankful to Michael Langfeld and Dr. Barbara Krauss who supported
our efforts to publish the Proceedings of the 48th PIAC Meeting in quite a short
period of time.

Moscow, April 2006
Elena V. Boikova Rostislav R. Rybakov

Institute of Oriental Studies, Russian Academy of Sciences
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Terminology of Family and Kinship
in Kipchak Texts of the Polish Armenians
and in the “Codex Cumanicus”

Edward Tryjarski

There exists a rather rich literature on ethnological and sociological aspects of
the life of the Armenian immigrants living in old Poland. A vivid study by
Walerian Lozinski Patrycjat i mieszczanstwo lwowskie w XVI i XVII w. (Lwow
1902) [= Patriciate and towns-people of Lvov in the 16th-17th centuries] can be
mentioned as taking the lead. The author, however, did not have at his disposal
the Armeno-Kipchak texts in which customs and manners of that ethnos are
richly mirrored. Also Mirostawa Zakrzewska-Dubasowa, a contemporary histo-
rian, had no access to all important texts in question, and I mean here her
monongraphy Ormianie w dawnej Polsce (Lublin 1982) [= Armenians in old
Poland].

Krzysztof Stopka had, no doubt, more possibility of using them while pro-
ducing his album-booklet Ormianie w Polsce dawnej i dzisiejszej (Krakdw
2000) [= Armenians in Old and Today’s Poland], in which he makes some rather
superficial observations on the Armenian family.

The general topic of the present session invites us to a closer examination of
the language referring to relations between men and women, and represented in
the family and kinship terminology. In this connection I list hereafter a few
terms of the epoch connected with love and sex which discreetly but essentially
accompany the course of the family life. It is general knowledge that this group
of terms constitutes the oldest and very durable part in the history of each lan-
guage, that it can be exchanged for newer or foreign items only as a result of
extra strong impulses like bilingualism.

The kinship terminology is strictly connected with the general culture of a
given group and its examination happens to be embarrassing if ethno-cultural
changes and the influence of foreign languages must be taken into consideration.
Just such ethno-cultural changes we are confronted with when we examine some
kindred but temporarily and culturally different Armeno-Kipchak writings and
the “Codex Cumanicus.”’ The main characteristic feature which unites them in

" All citations have been given after K. Grenbech, Komanisches Worterbuch Tiirkischer
Wortindex zu Codex Cumanicus. Kebenhavn, 1942, Einar Munksgaard. From among the
newest studies on the “Codex” we cite: V. Drimba, Codex Cumanicus Edition diplomatique
avec facsimiles. Bucarest, 2000. Editura Enciclopedica.
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one way or another is the Christian religious terminology. It is evidenced by
multiple references to the Old and New Testaments and by using such terms as
ata, oyul, ari qiz efc,

The “Codex Cumanicus” seems a priori to be not the best choice as a source
for studying the family terminology. We do not know its authors and we sup-
pose tséf to be either missionaries or merchants, just two social groups not nec-
essarily ideal cases of a model family life. At the same time the texts found in
glossaries, prayers, hymns or puzzles do not present the best material for this
kind of observation. In fact the total number of words referring to our present
interest does not surpass a few dozen.

In some Armeno-Kipchak texts? we find more terms of this kind, which
mainly results from their administrative-juridical character. We find them for the
most part in marriage contracts, called krorong in Armenian, and in testaments
in which the inner-family relations are also of special importance. Equally im-
portant are records of Armenian courts of justice which were generally of two
types: those of the first type being composed of a voyth and elders, as in Kame-
nets-Podolsk, the others having a confessional character, to cite the Ecclesiasti-
cal Court of Justice of the Armenians of the city of Lvov. A special position be-
longs to some other juridical texts, among them the Kipchak version of the
“Code of Law of Polish Armenians.” In the Polish version of the Laws of Pol-
ish Armenians, printed in 1601,4 we find not only texts of penal and civil law
but also court proceedings regarding the family, relations between young and
old people, also between men and women, cognates-collaterals etc. Special at-
tention has been given to marriage, protection of women and education of chil-

2| made use mainly of the following publications: Dokumenty na polovetskom jazyke XVIv.
(Sudebnye akty Kamenets-Podol skoj Armjanskoj obsciny). Transkriptsija, perevod, pred-
pisanie, vvedenie, grammaticeskij kommentarij i glossarij T.I. Grunina. Pod. red. E.V. Se-
vortjana, Stat’ja J.R. Daskevi¢a, Moskva 1967. J. Deny — E. Tryjarski, “«Histoire du sage
Hikar» dans la version arméno-kiptchak”, Rocznik Orientalistyczny XXVII, 2, 1964. pp. 7-
61. B. Tryjarski, Dictionnaire arméno-kiptchak d ‘aprés trois manuscrits des collections vi-
ennoises, 1-4, 1968-1972, Warszawa, Panstwowe Wydawnictwo Naukowe. J.R. Dagkevig —
E. Tryjarski, “Armjano-kypgakskie predbraénye dogovory iz L’vova”, Rocznik Oriental-
istyczny XXX, 2, 1970, pp. 67-107. See also studies mentioned there.

IM. Lewicki-Renata Kohnowa, “La version turque-kiptchak du «Code des lois des Armeé-
niens polonais» d’aprés le ms N°® 1916 de la Bibliotheque Ossolineum”, Rocznik Oriental-
istyczny XXI, 1957, pp.153-300. Many interesting problems have been discussed in:
M. Oleg, The Armenian Law in the Polish Kingdom (1356-1519). A juridical and historical
study, by... Foreword by Mons. Ch. de Clercq, Roma 1966.

4 Prawa i artykuty Ormian Iwowskich [z] facinskiego oryginalu pilnie na polski jezyk przet-
fumaczone roku 1601. Przepisane przes zacnic slawnego Pana Jakoba Wartanowicza star-
szego praw Ormian lwowskich Roku Panskiego 1658 Die 20 Mai AM.D.G.
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dren. The following examples of legal cases debated in particular paragraphs are
able to give a general notion:

—“... if a youngster pulls at the beard of an old man...”,

— “... if anyone hits his parents...”,

~“... if a son reveals some (private) matters that had been confided to him by
their parents...”,

— ... if anyone hits a pregnant woman...”,

— ... if a son does not obey his parents...”, .

—“... if anyone falls on a road upon a wife or daughter, and the daughter is an
unmarried girl or a virgin and he violates her...”,

— ... if a woman is summoned to the law-court...”, etc.

One of the paragraphs confirms the supposition that the law of Polish Arme-
nians knew and used the notion of the kinship’s degree:

“If a sterile [man] has relatives in the forth degree, they will in the same de-
gree of proximity (family ties) inherit his property.”

It is natural to suppose that in texts written in Kipchak we should be able to
find not only identical rules but also analogical terminology. However, it is not
always the case. It should be remembered that not all texts of this kind have sur-
vived, not all of them had a Kipchak version, and not all of them have been pub-
lished. As far as the legal records are concerned, they were usually made in one
language and translations were added in rare cases only.

Hereafter I list the main Armeno-Kipchak terms related to blood kinship or a
distant relationship, along with a group of terms which concern the intimate side
of human life, in particular those related to matrimonial ties, sexual intercourse
and care of children. It is clear that those groups intermingle and a more precise
classification of particular items is not worthwhile.

It will be observed that in Armeno-Kipchak the male element is most clearly
represented by the word ér ‘man; male’, then ‘husband’. On the social plan it is
accompanied by such terms as: biy ‘mister, sit’, aya ‘older man, notable’, der
‘father, mainly addressed to clergymen’. Mainly with regard to the age, the word
oylan ‘boy, youngster, teen-ager’, sometimes also ‘child’ was used. ‘Foetus, un-
born child’ was described as jerismagan oylan anasin yarninda ‘immature baby
in its mother’s womb’. The same word was used to denote a little boy: oylan 7
iil tibina bolgan ‘a boy (child) less than seven years old’. A ‘young man, a
youngster’ was called igit whereas its meaning was quite extensive, since we
learn about of‘uz ja§li igit ‘a young man thirty years old’. A ‘teen-ager’ or a
‘young shaver’ was referred to by the Slavic noun virostok®. ‘Infancy, child-
h'ood’ or ‘youth’ were called oylanliy , and the same word had probably an addi-
tional meaning of a ‘cradle’, normally called bésik or designated by the Polish

5

5 . .
Op.cit., passim.
6 ol . - A 1o . e H H
Juridical reports were rather rarely supplemented with Polish or Latin translations.
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word k‘olisk‘a. As regards the name for ‘son’ I write about it below. A grown-
up man was either yatunsuz ‘single, celibate’ or yatunlu or ovlu ‘married’.

The chief female element was called yatun or yatun kisi ‘woman’, a creature
which often deserved the epithet k‘ork‘lu: k'ork'lu yatun ‘nice woman’, but
sometimes could also be the reason of misfortune and decline. In her childhood
and her youth she used to be called yiz and often also referred to by thg Arme-
nian name goys ‘virgin’. We mention elsewhere that yatun also mefmt ‘wife” and
yiz ‘daughter’. Women used to be érli ‘married” or érsiz ‘unmarried’, although
the last term has not been corroborated up to present.

As to the sexual matters, in the texts that I had occasion to examine they are
presented with due discretion, which can be explained by the fact that the au-
thors of those texts were mainly clergymen. ‘Sexual intercourse’ was expressed
with the verb yav§- ‘to unite with a woman, to sink morally’, ‘copulation’ was
rendered as yosulmay. As far as anatomy and physiology are concerned only few
basic words have been known. ‘Individual, human body’ and ‘human being’
were called boy, while ‘body’ in a larger, even mystical sense was rendered with
a Persian word én. Also several derivatives: ténli ‘bodily, of flesh’, ténsiz ‘bodi-
less’, téndas ‘having the same or similar body’, ténlas- ‘to have a common body
with somebody else’, tén almay ‘embodiment, incarnation’ were used.

Sexual masculine parts were called as follows: tamur ‘penis’, also referred to
by the Old Polish word Zila: ér kiSining Zilasi tamuru ‘penis of a man’. jTegtl—
cles’ were also designated by a Slavic term, fadra, hence also the explication
k'iesk'an iadrali vivalasoni ‘with testicles cut off, gelded’. For ‘sperme’ again a
Slavic word was used: nasienie ér k'iinin ayk'ani ¢lonuk ‘undan ‘sperme flow-
ing out of a man’s penis’.7

On the female side one could find: ‘pubes, womb’ or ‘breast’ yoyun and ¢'o§
(1'08 usna vrod k'i bolur yatun kiSining ‘ulcer that shows on a woman’s breast’),
yucay ‘nipple’. ‘Abdomen’ or ‘pubes’ were rendered by the Slavic word Zivot.
Another Slavic word was used to designate ‘uterus, matrix: k'i¢i yarin yayda
oylan toyar ‘small belly in which a child is born’. ‘Menstruation’ was called in a
Turkish manner: ayliyi yatun k 'i§ining ‘woman’s monthlies’.

The result of natural (s prirodzenia) sexual activity is ‘procreation’, called
toymay ‘birth’, the basic verb being toy-, toyur- ‘to bear’, hence also tfoyuruci

7 A curious example of the excessive severity of law and, at the same time, a spicy detail re-
lating to the customs of the epoch is contained in chapter 74 of the Laws of the Armenians
of Lvov where the following regulation is proclaimed, free and easy: “If two men are in
conflict and quarrel and a woman intervenes to calm them and — willing to help the one who
is overwhelmed or near to falling down and being unable to draw them apart — seizes the
penis of the overwhelming man, the Law orders that the hand with which she touched upon
the penis should be cut off. Anyhow, if the Law is generously inclined [to pardon], the
woman may buy herself out”, Prawa i artykuly Ormian lwowskich..., see note 4, p. 99.
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‘bearing woman’. Here also belong terms loaned from Old Polish rodzic ‘father’
and pirvorodniy ‘first-born (son)’.

Sexual activity is normally accompanied by various feelings like desire and
love. ‘Falling in love’, ‘to become a lover’ was rendered by asiy bol-, ‘to desire’
was called suylan-, ‘to love’ sov- (suylaniyrmén ia soviyrmén ‘1 desire or love’)
The noun sovma, also sovuk' ‘love’ had rich formal and sensual connotations,
cf.: yardas sovuk'u ‘brotherly love’, maliy sovuk'k'a ‘small or insignificant in
love’.

Connected with love are various troubles, especially when a man meets for
instance a bad, perverse woman (iaman yatur). When a man had a strong predi-
lection for women, he was called yatun sovuci ‘lover, paramour’, when however
he desired them and had ties with them he was qualified as birlandas suylama
toyumsuz yatunlarga ‘partner desiring insatiably women’(?). ‘Violation’ was
considered a sordid deed and consequently a young man was warned by Ahikar
the Wise with the words: yarava§larimni uyatlama ‘don’t violate my slaves’.
Notwithstanding some ‘accidental meetings’ (s trafunk v ioluyus¥) the life gave
occasion to immoral men, called bornig, oynas, milosnik, gamrat, orospi sovuci,
to visit a house of ill fame, maintained by ‘old lady’: pani starasi orospilaring
ayasi ‘old lady, supervisor of the prostitutes’.

An important moment in human’s life is ‘contracting a marriage’ which was
called yatun al- or érga bar-. In order to realize it ‘matchmakers’, both men and
women, were asked for help. They were most probably called yuda just like
‘bridesmaids’ and ‘best men’. The same term was used among the Karaims of
Luck (kuda, kudahy ‘Brautwerber, Brautwerberin’, A, Mardkowicz). An addi-
tional result of matchmakers’ activity was durable ‘friendship’, as evidenced by
the derivative yudaliy ‘brotherhood, friendship’.

The most consistent element of the nuptial ceremony was signing a marriage
contract. which proceeded by traditionally long negotiations. We remember that
it was called & ‘rorong but probably later on a Latin-Polish word, intérciza, was
also used. A number of such contracts in Armeno-Kipchak, in Armenian and in
Polish have been published. It follows from them that in a dowry they distin-
guished immobile and mobile goods — a trousseaux and a special sum of money
paid to the future son-in-law. A general name for ‘dowry’ was dzéhez.

The nuptial ceremony was composed of several episodes which took place in
the bride’s house, in the bridegroom’s house and in a temple. The ‘bride’ was
called k'élin. As soon as the ceremony was over this word began to mean
‘daughter-in-law’. To designate a maid accompanying the bride a Polish word
druzk'a or dusk'a was used: yudalar k'élinni k'ieltirganlar ia yuvurganlar
‘bride’s maids (or best men) who bring the bride or accompany her’. Not quite
clear is the meaning of the the derivative kélindas. It may probably mean
‘women married at the same time” or ‘one of several daughters-in-law’(?). In the
Crimea the same word must have meant a ‘sister in law’, According to
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W. Radloff’s Dictionary, outside of the Crimea the same word must mean ‘ge-
meinschaftliche Schwiegertchter’. The final act of the ceremony was a wed-
ding banquet called toy.

A marriage contract and the birth of children make a real framework for cre-
ating a blood relationship, for propinquity and even for spiritual religious ties.
The husband called his wife singar lit. ‘neighbour, companion’, ‘son’ was called
oyul, more precisely ér oyul, ‘daughter’ yiz oyul. A mother nourishing a baby
was helped in it by iedirudi tayia or mamk 'a ‘feeder, foster mother’ and by pies-
tunk'a ‘nurse’.

A special kind of relationship came into being as a result of baptism. The
‘godmother’ was called k ristan ana, ‘god father’ k 'ristan ata, ‘god son’ k'ristan
oyul and ‘god daughter’ k ‘ristan yiz’.

A family was nothing but a link in a chain of succeeding generations, clans
or races called dZins, as in the Bible: pok'oleniasina israel oylanlarining 'to his
generations of Israel’s children’. A ‘forfather’ was called by a Slavic name
proték', while the ‘issue’ by an Arabic-Turkic term, zuriat (zuriat potomok 'lar
‘progeny, descendants’).

Blood relationship is considered to have a durable character and lasting till
death. When it comes, a child becomes ‘orphan’ or ‘orphaned’ ok 'suz ofirociali,
while the husband a ‘widower” fu/, and the wife a ‘widow’ ful yatun k'isi.

The above terminology in Armeno-Kipchak allows us to formulate the opin-
ion that speakers of that language, living mainly in Kamenets Podolsk and in
Lvov, were not willing for religious or moral reasons to accept some important
terms of Muslim-Turkic origin but created instead different ones, factually form-
ing a mixed system adapted for their needs and conformable to Slavic social and
confessional milieu they were living in.

To sum up the previous remarks, let us list the following linear descendants:
dadu, diadu ‘grandfather, ancester’, ata ‘father’ oyul ‘son’, forun ‘grandson’. On
the collateral side the term for dadu, diadu ‘uncle’ or ‘paternal uncle’ dadu ana
ata sartin ‘uncle on the mother or father side’ was used. They also used to say:
xardasi ataning ‘father's brother’. Other names for collaterals are few: yardas
‘brother’, yiz yardas ‘sister’. ‘Brother and sister’ were probably called yardas!iy.

As regards the cousin terms like yayin (yayn) ata ‘father-in-law’, yayin
(xayn) ana (yatin kisilarning anasi ‘women’s mother’) ‘mother-in-law’, & ‘iyov,
xiov ‘son-in-law’ and §vagier ‘brother-in-law’ were used.

It is worth observing that there existed the institution of adoption, as evi-
denced by the following record: dZan oyul oyul jazilgan with a Latin gloss filius
adoptatus ‘spiritual son (child), a registered son’.

Attemps at correlating the Armeno-Kipchak kinship terms with their equiva-
lents in the “Codex Cumanicus” seem to be useful for a better knowledge of the
whole Kipchak lexical material and for tracing its historical development. The
supposition that both the dialect learnt by the Armenians in the Crimea and the
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dialect represented in the “Codex” have common roots is in broad outline con-
firmed once again just by their common fundamental terms of kinship. In fact,
we find in the “Codex” identical terms which I list up below in accordance with
K. Gronbech’s Komanisches Worterbuch, 1942: ana ‘Mutter’, ata ‘Vater’, boj
‘Kdrper’, emcek ‘Brustwarze — mamilla’, er ‘Mann, Ehemann’, erkak ‘Mann —
homo’, gins ‘Volk, Volkerschaft — natio’, kelin ‘Braut’, kujegu, kujov ‘Briuti-
gam — sponsius’, oylan ‘Kind und junger Mensch (beider Geschlechter); Gehilfe,
Diener’, oyul ‘Sohn — filius’, ojnas ‘Konkubine — amica’, qatun, yatun ‘Frau’
qyz ‘Jungfrau Tochter - filia’, ten ‘Fleisch; Kérper ~ caro’, wrug, uruy ‘Nach-
kommenschaft; Kind — proles’.

Similar convergences can be also observed concerning verbs: (gatun, yatun)
al- ‘eine Frau heiraten’, fen al- ‘fleisch annehmen, Mensch werden’, toy-, tov-,
fuy- ‘geboren werden’.

Relatively small divergences concern the semantics. So, for instance, the
“Codex Cumanicus” has ulu ata ‘Grossvater — auns’, tyn ata ‘geistiger Vater,
Beichvater’, atasyz ‘ohne Vater’, yallal oyul ‘ehelicher Sohn — legitimus filius’.
Besides, the plural form of oyul is oylanlar, while oylan means a child of both
genders ‘Kind, junger Mensch’, so for instance sili oylan means ‘die reine Jung-
frau’.

On the other hand, there appear in the “Codex” terms which have not been
registered in Armeno-Kipchak texts published so far: ajly ‘schwanger’, amu
‘weibliche Scham — vulva’ asyr (asyr? ‘Hochzeit — nuptie’, erden, erdenlik
‘Jungfraulichkeit’, ersek ‘mamstall Hure — meretrix’, efez, etiz ‘Kérper - cor-
pus’, kiini ‘Konkubine — amica’, kiiniden tovyan ‘Kebskind — bastardus’ galtag
‘Kuppler, Kupplerin — rofianus, rofiana’, guriga ‘alte Frau — anus’ ‘en babe’, sik
‘penis — veletrun’ tafaq ‘Hode — testiculum’, also some verbs as gojnas-
‘Beischlaft ausiiben’, tore- ‘erschaffen werden, geboren werden’.

Such words and expressions as almazlyg ‘Nichtheiraten’ or er jazuqu ‘die
Stinde mit dem Mann’ d.h. die ‘Begattung’ are built with elements known also
in Armeno-Kipchak, but formed according to a different kind of logical process.

Still there exists a group of terms, mainly with relation to kinship, which ap-
pear in the “Codex” but have a minimal chance to be found in Armeno-Kipchak:
abaya ‘Onkel — auunchulus; wahrscheinlich bezeichnet es nur wie im Mon-
golischen, den Vaterbruder’, aya ‘Bruder’, ananyn atasy ‘Onkel miitterlich-
erseits’, atalyq ‘Stiefvater’, egeci ‘Vaterschwester - amita’, emegin “alte Frau —
en babe’, epci ‘Frau, Ehefrau — mulier, uxor’, esi ‘Schwiegermutter — socera’,

Jezne ‘Schwager (eigt. der Mann der dlteren Schwester) — cognatus’, obiige

‘Grossvater — avus’, tayaj, tagaj ‘Muttersbruder, Onkel miitterlicherseits gloss-
iert allerdings als consanguineus’. It will be observed that such words of the list
as abaya, egeci, emegin, ébiige, tayaj, tagaj are of Mongolian origin. This points
out a stronger influence of the Mongolian language and customs on the Coman
language used by the authors of the “Codex”.
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